《Coke’s Commentary on the Holy Bible – Jonah》(Thomas Coke)
Commentator

Thomas Coke (9 September 1747 - 2 May 1814) was the first Methodist Bishop and is known as the Father of Methodist Missions.

Born in Brecon, south Wales, his father was a well-to-do apothecary. Coke, who was only 5 foot and 1 inch tall and prone to being overweight, read Jurisprudence at Jesus College, Oxford, which has a strong Welsh tradition, graduating Bachelor of Arts, then Master of Arts in 1770, and Doctor of Civil Law in 1775. On returning to Brecon he served as Mayor in 1772.

A Commentary on the Holy Bible, six complete volumes (1801-1803), is an indepth look at the Old and New Testaments, with the following print volumes combined into the commentary here: 

· Volume 1, Genesis to Deuteronomy, 1801.

· Volume 2, Joshua to Job, 1801.

· Volume 3, Psalms to Isaiah, 1802.

· Volume 4, Jeremiah to Malachi, 1803.

· Volume 5, Matthew to Acts, 1803.

· Volume 6, Romans to Revelation, 1803. 

His numerous publications included Extracts of the Journals of the Rev. Dr. Coke's Five Visits to America (London, 1793); a life of John Wesley (1792), prepared in collaboration with Henry Mooro; A History of the West Indies (3 vols., Liverpool, 1808-11). 

Introduction

THE BOOK OF THE PROPHET JONAH. 

JONAH was a Galilean, a native of Gath-hepher, which is thought to be the same with Jotapata, celebrated for the siege which Josephus the historian maintained against the Roman army. Gath-hepher was situated in the land of Zebulon, where was the canton of Ophir or Hepher. Jonah lived in the days of Jeroboam and Joash, kings of Israel; but we know little certain concerning him, excepting what is delivered in this prophesy, which is chiefly historical; containing nothing poetical, or similar to the usual prophetic style, except the prayer in the second chapter. 

01 Chapter 1 

Introduction
CHAP. I. 

Jonah, sent to Nineveh, fleeth to Tarshish: he is discovered by a tempest, thrown into the sea, and swallowed by a fish. 

Before Christ 862. 

Verse 2
Jonah 1:2. Go to Nineveh—and cry against it— Or preach. It means the same as to prophesy; and therefore Houbigant so renders it. 

Verse 3
Jonah 1:3. Jonah rose up to flee unto Tarshish— Which, according to Josephus, was Tarsus, the capital of Cilicia. Others say Tartessus in Spain. From the presence of the Lord, Houbigant reads, Through fear of the Lord. What he feared is shewn in chap. Jonah 4:2. He hoped that if he was at a greater distance God would send some other prophet to preach repentance to the city of Nineveh. Grotius says, that the expression means, "From the land of Israel," the immediate residence of God. 

Verse 5
Jonah 1:5. And cried every man unto his god— The mariners were idolaters, as appears from the next verse. They invoked each one his idol, or the tutelary deity of his country. The profound sleep of Jonah seems to have been caused by his weariness, labour, and anxiety; "Not the sleep of security, but of sorrow," says St. Jerome; like that of the apostles, Matthew 26:40. 

Verse 7
Jonah 1:7. Come, and let us cast lots— The sailors betake themselves to this practice, because they see that there is something supernatural in the tempest; whence they conclude that it arose on account of some wicked person who failed with them. Thus the sailors who carried Diagoras in their vessel concluded that the tempest which assailed them was principally on account of this philosopher, who openly professed atheism. God is pleased so to order the lots, that Jonah is found to be the guilty person. 

Verse 8
Jonah 1:8. For whose cause— Wherefore, or on what account. Houbigant. 

Verse 9
Jonah 1:9. And I fear the Lord, &c.— Rather, I fear Jehovah, &c. Jehovah being the peculiar name of the true God, by which he was distinguished from those who had the names of gods and lords among the heathen. The words immediately following are a farther distinction between the true God and the gods of the heathen. See Lowth, and Grotius. 

Verse 11
Jonah 1:11. Wrought, and was tempestuous— Grew more and more tempestuous: and so Jonah 1:13. 

Verse 14
Jonah 1:14. Let us not perish, &c.— "Impute not to us his death: we only obey thy orders, and do that which thou thyself hast ordained. It is the necessity of a just defence which obliges us to cast: him into the sea, to preserve us from the imminent danger whereunto we are brought by his means." 

Verse 16
Jonah 1:16. And offered a sacrifice, &c.— Houbigant, following the Hebrew, Vulgate, &c. ends the chapter with this verb. 

Verse 17
Jonah 1:17. Now the Lord had prepared a great fish— That there are fishes large enough to swallow a man, there can be no question; the Scripture calls this a great fish, in the general, and therefore there is no need to confine it to a whale. But we shall speak more on this subject, when we come to Matthew 12:40. See also Calmet's dissertation on the subject, and Scheuchzer. We may just observe farther, that the Hebrew language has no one word to express what we call a natural day: so that what the Greeks express by νυχθημερον, they denote by a day and a night: therefore the space of time consisting of one whole revolution of twenty-four hours, and part of two others, is fitly expressed in that language by three days and three nights. Such a space of time our blessed Lord lay in the grave; that is to say, one whole νυχθημερον, or natural day, and part of two others: and we may thence conclude that Jonah, who was an eminent figure of him in this particular, continued no longer in the belly of the fish. But on this point we shall say more when we come to speak of our Saviour's resurrection. 

REFLECTIONS.—1st, We have here, 

1. The prophet's name and parentage: יונה Jonah, a dove; God's prophets should be harmless as these, and, like the dove of Noah, bring the olive-branch of peace, the tidings of mercy and salvation to perishing sinners: his father's name was אמתי Ammittai, my truth; for prophets must be sons of truth faithful to their office, and steady to maintain the truths of God. 

2. His mission. The word of the Lord came unto him, bidding him arise, and go to Nineveh, that great city, the metropolis of the Assyrian empire, where wickedness abounded, as in great cities it usually does, the multitudes of sinners serving to embolden and stimulate each other to commit iniquity. It was now ripe for vengeance, and he must go and cry aloud in the streets, to give the inhabitants warning of their approaching doom unless they repented. 

3. His disobedience. He rose up to flee from the presence of the Lord, from the chosen land, where God was pleased in an especial manner to reveal himself, to Tarshish; either Tarsus in Cilicia, or the sea, determined to ship himself in the first vessel, and fly any where rather than go to Nineveh. Either he dreaded the dangers of the service; or rather, as he suggests, chap. Jonah 4:2 he knew God's compassions, that the Ninevites would be forgiven, and himself be counted a false prophet. A ship was ready to sail as soon as he arrived at Joppa, and he instantly paid the fare and embarked. Providence seemed to concur with his desires: but the ready way is not always the right way; and they who fly from duty, whatever present relief they may gain, are only treasuring up for themselves greater sorrow. 

2nd, They who think to fly from God will soon perceive the folly of the attempt. 

1. God sends a mighty tempest on the ship in which the prophet sailed, so that it seemed ready each moment to founder. Such storms does sin raise in the conscience; and the poor sinner in despondence is ready to give himself up for lost, little suspecting that the very tempest, which he imagines will be his ruin, is only designed to drive him to the haven of rest. 

2. Jonah alone seemed unconcerned about the danger. The mariners, affrighted, ran to their prayers, and cried to their idols for help: for the imminent views of death will sometimes bring those to their knees who never thought of bowing them before: and, life being dearer to them than all besides, they readily part with their merchandise, and cast it into the sea to lighten the ship. Worldly goods are nothing worth when death stares men in the face: what folly then, for the sake of them, to make shipwreck of faith and a good conscience, and lose an immortal soul, infinitely more precious than the dying body! When will men be wise? The roaring billows, which terrified the heathen seamen, joined perhaps with the grating sorrows of his mind, served but to rock Jonah asleep: he of all that company appeared the only person insensible, though none had so much cause to be alarmed. Into such stupefaction does sin sometimes lull the conscience of the back-slider. He appears to have lost all apprehension of danger; and even the judgments which make others tremble, he seems to pass over unaffected. From such blindness and hardness of heart, good Lord, deliver us! 

3. The ship-master rouses him from his slumbers, and upbraids him with his insensibility. What meanest thou, O sleeper? Strange that a prophet of the Lord should need reproof even from the mouth of a heathen! Arise, call upon thy God: delay is ruinous when danger urges. They had cried to their gods in vain; perhaps his was more able to help them; if so be that God will think upon us that we perish not, as, without immediate help, they knew they must. Note; No danger is so great, but, if God think upon us, he is able to save us to the uttermost. 

4. The storm increasing, notwithstanding all their endeavours and prayers, they began to suspect that there might be among them some atrocious sinner, on whose account the divine displeasure pursued them. As was usual with the heathens, therefore, they resolved to inquire which of them it was, and to refer the decision to the lot; and God so ordained that the lot fell upon Jonah. Thus is the iniquity of the sinner often found out by means that he never suspected, and when he thinks himself most secure and best concealed from detection. 

5. They hereupon strictly interrogate the prophet. The lot had said, This is the man, and he is called upon to acknowledge his crime, that they might know for whose cause, or for what cause, this evil was upon them; what he had done to provoke God; what was his occupation; whence he came; and to what country he belonged. Note; In order to get our troubles removed, we must search diligently into our sins, which are the cause of them. 

6. Jonah, without reserve, makes confession of his crime; and probably, now convicted in his own conscience, desired to take to himself all the shame and punishment which he felt that he had deserved. He declares himself by nation and religion a Hebrew, which was an aggravation of his guilt; his occupation was that of a prophet of the Most High, I fear the Lord Jehovah, the God of heaven, which hath made the sea and the dry land; which, though it added to his sin, yet he owns to God's glory, and in order to the instruction of the heathen mariners, who blindly worshipped many gods, instead of the one true and living Jehovah. His crime he owns: he had told them that he fled from the presence of the Lord, rebellious to his command, and running from his duty; for which this judgment was sent. Note; When we have sinned, nothing remains but to justify God in his judgments, and with penitence to bow into the dust. 

7. The seamen appear exceedingly affected with his narrative. Probably they had heard what the God of the Hebrews had done of old; and this increased their terrors. With just upbraidings, therefore, of the prophet, who by his wickedness had brought them into this imminent danger, they expostulate with him, Why hast thou done this? why didst thou so foolishly attempt to fly? and why embark with us, to involve us with thyself in danger. Note; (1.) They who profess religion, and act unsuitably, deserve to be reproached. (2.) None know how extensive and dangerous the consequence of even a single sin may be. 

3rdly, The criminal is detected by his own confession; the question is, what is to be done with him? 

1. They refer the matter to himself. Since he was a prophet of the God of the Hebrews, he best could inform them what was the likeliest means to appease his anger, and thereby, obtain deliverance from the storm, which raged more furiously than ever. Note; When by our sins we have raised a storm of wrath around us, it highly imports us to inquire how it may be appeased. 

2. Jonah pronounces his own doom. He well knew himself to be the troubler, and that, till he was cast into the sea, there could be no hope of the storm's abating; and therefore he bids them throw him overboard: he would not be his own destroyer; yet, conscious that he deserved to die, he offers himself for execution; and chooses rather himself to perish, than involve the innocent in destruction. Note; (1.) They who truly know the evil of sin, and are deeply humbled under it, are ready to submit to any shame or suffering, whereby God may be glorified, and reparation be made to the injured. (2.) When sin has raised a storm, we must never hope for peace till the accursed thing is removed. 

3. Very unwilling to execute this grievous sentence, the mariners rowed hard for land; but the more they strove, the more the sea wrought, and was tempestuous; so that despair took place in every countenance, and nothing remained but this last experiment, with which they felt the more reluctance to comply on account of the noble simplicity and deep humiliation which now probably appeared in the penitent prophet. Note; (1.) When a gracious man, overtaken with a fault, with frank acknowledgment takes shame to himself, he is entitled to our greatest compassion; nor should we ever by severity aggravate his distress. (2.) There is no striving against God's counsels: his will must be done. 

4. Before they execute the dread decree, they present their importunate supplications to God, that he would not impute to them innocent blood, nor cause them to perish for taking away this man's life; when they had desired to know his will, and acted now, according to the best of their light, in conformity thereto; it appearing to be his pleasure that Jonah should be cast into the sea. Note; (1.) In all our emergencies we must have recourse to God in prayer. (2.) When we follow, according to our best knowledge, under the guidance of Divine Providence, what appears to be God's will, we are bound with satisfaction to trust him with the issue. 

5. Jonah is cast into the sea, and, to the astonishment of the mariners, instantly the storm ceased. They feared the Lord exceedingly, amazed at the sudden change; and, filled with thankfulness, offered an immediate sacrifice of praise and thanksgiving, and made vows of future oblations whenever they should reach the shore. Thus, sometimes, our greatest loss proves our greatest gain. The acquaintance which they hereby gained with Israel's God amply compensated for the damage that they had sustained by the storm. 

6. By a miracle the prophet's life is preserved. God, who designed not to destroy but save him, had prepared a great fish which swallowed him alive; and by almighty power he was preserved three days and three nights, at least part of three days, unhurt in the fish's stomach, a monument of divine mercy, and an illustrious type of him, who, when he had given his life a ransom for others, lay so long in the grave, and rose again the third day, Matthew 12:40. 

02 Chapter 2 
Introduction
CHAP. II. 

The prayer of Jonah: he is delivered from the fish. 

Before Christ 862. 

Verse 1
Jonah 2:1. Then Jonah prayed, &c.— The following prayer was conceived and formed, as to substance, in the belly of the fish, and probably afterwards digested and written in its present mode; a thanksgiving for his deliverance being added at the end of it. Houbigant very properly reads the verbs in the following verse in the present tense, because, says he, Jonah is said to pray when in the belly of the fish. By the belly of hell, is meant the lowest parts of the deep, or place which was to Jonah as the grave. 

Verse 4
Jonah 2:4. Then I said, I am cast out, &c.— "My first apprehensions were, that as I had justly forfeited thy favour for my disobedience, so thou wouldst cast me out of thy protection. But, upon recollecting myself, I thought it my duty not to despair of thy mercy, but to direct my prayer toward thy heavenly habitation: for I have the strongest confidence, since thou hast thus far saved me, that I shall look again towards thy holy temple." There is a great similarity between this prayer of Jonah and many expressions in the Psalms. 

Verse 5
Jonah 2:5. The waters compassed me, &c.— Jonah, as we have before observed, speaks this in the bowels of the fish; therefore they seem to mistake the matter, who say that Jonah speaks this in the midst of the sea, before he was swallowed by the fish. The fish swallowed up Jonah, when first he fell to the bottom of the sea, involved with sea-weed, into which he fell. Houbigant. But why may not this (as well as the following verse, which must necessarily be so) be understood figuratively and poetically, describing his situation in the deep, when in the belly of the fish? 

Verse 6
Jonah 2:6. The earth with her bars was about me, &c.— Houbigant connects the word rendered for ever, with bars, and reads, The earth, with her everlasting bars, was about me, &c. But others give the passage another turn, and render it thus, The earth with her bars would have been about me for ever; but thou broughtest up, &c. 

Verse 8
Jonah 2:8. Forsake their own mercy, &c.— "They who worship idols abandon the mercy of God, render it useless, and reject it, even though offered to them and always ready to save them." Houbigant reads the last clause, Have forsaken their benefactor: and he supposes that Jonah applies this to the mariners who prayed to their gods, before they knew that the true God of heaven and earth, who had raised the storm, was the same who appeased it. 

Verse 9
Jonah 2:9. But I will sacrifice unto thee— Not to other gods, as the mariners did to their deities. Salvation is of the Lord, and not of those false gods to whom these idolatrous sailors (except in the instance here recorded) offered their vows and prayers. See Psalms 50:14. Hosea 14:2. 

Verse 10
Jonah 2:10. And the Lord spake unto the fish— The power of the Almighty is frequently represented in Scripture, as bringing things to pass by his bare word and command; he speaks, and it is done. Various are the traditions of the Orientals, respecting the place where Jonah was disembogued; but, as Calmet well observes, amidst such doubt and obscurity, the best part is absolute silence, and the sincere declaration that the matter is entirely unknown. Bishop Huet supposes, that Jonah's deliverance from the fish's belly gave occasion to the famous Greek fable of Arion, who, after he was cast into the sea, was conveyed, as the story goes, by a dolphin into the port of Corinth; and it is certain that a great part of the heathen mythology was borrowed from the Scripture history. 

REFLECTIONS.—1st, Never, to appearance, was situation more desperate than when Jonah was cast into the stormy ocean, unless it were when he descended into the fish's belly: yet even in the lowest state of misery God can save; and Jonah now is as safe in the monster's stomach, as if he were on dry land; and finds both power to pray, and fervent desires after the Lord his God, who thus plainly shewed him that he had not abandoned him to destruction, and thereby engaged him to exercise faith in his pardoning grace and preserving providence. Note; (1.) No place can shut out the soul from communion with God; wherever we are, the way to a throne of grace is open. (2.) Our encouragement to draw near to God is, the humble persuasion that he is our God, reconciled to us, and willing to hear and help us in every time of need. 

1. He cried and was heard: I cried by reason of mine affliction. This was the blessed means of driving him to God. Out of the belly of hell cried I, out of the belly of the fish, where he seemed buried as in his grave; and thou heardest my voice, for no prayer of faith returns without an answer of peace. 

2. He describes his distressed situation, sunk in the deep, buried in the midst of the seas, compassed with the floods, and all the waves and billows running over him. And this was God's doing. His life appeared in the most imminent danger: he was inclosed with waters, and his head wrapped with sea-weeds; he went down to the bottoms of the mountains, when the fish descended; and the bars of the earth, so deep he sunk, appeared to be about him for ever: his state helpless and hopeless. To such distress are God's dearest children sometimes reduced, to shew them more eminently the power and grace of God engaged for their deliverance. 

3. His heart began to fail him. God's displeasure, seen in his wretched case, discouraged him, and he feared that he was abandoned, and cast out of God's sight, as he knew that he had justly deserved to be. Thus when outward trials oppress us, we too often give way to unbelief, and are sore beset with inward fears, as if God had utterly forsaken us, and hid his face in displeasure: but it is our privilege to be always happy: the faithful soul is not thus cast down. 

4. His heart is encouraged, notwithstanding, to trust still in God; and, in the exercise of faith he directs his prayer to heaven, whence alone his help could come. When his soul fainted, he remembered the Lord, thought upon his power to save, reflected on the riches of his grace, and his own past experience; and thus his hopes revived, his fears were silenced. And in the same way must every child of God overcome his unbelieving fears; remembering his power and love, who has engaged to save to the uttermost all that trust in him. 

5. His prayer was answered; it entered into the holy temple above, and God in mercy regarded his suffering servant, as he gratefully acknowledges to the glory of the Lord his God. Yet hast thou brought up my life from corruption; either this he said in the fish's belly, and it speaks the language of his faith, assured that God would interpose to save him; or when he afterwards was cast on the land, and wrote down this prayer and complaint, he added this to the praise of the glory of God, and for the confirmation and encouragement of others in the like case; that they might see that none ever trusted God, and were confounded. 

6. He gives a warning to others of the vanity of idols, and declares the blessedness of dependence upon God. They that observe lying vanities, forsake their own mercy: no idols can save after this sort. Perhaps he intended also herein to reflect upon his own folly in flying from God, whose work would have been its own reward, while misery is the sure attendant on every departure from him. 

7. He solemnly engages to offer the grateful sacrifice of praise, and to discharge the vow that he had made in trouble; which might be, some sacrifice that he would offer at the temple of Jerusalem, or his resolution to go without delay to Nineveh in obedience to God's command. Note; (1.) Thanksgiving and praise are a tribute that we owe, and should without ceasing pay to the God of our mercies. (2.) Every truly penitent backslider who rises from his falls, should set himself with redoubled earnestness to the work and service of God. 

8. He concludes with ascribing glory to God, Salvation is of the Lord, and from him alone the temporal, spiritual, and eternal salvation of the faithful is to be expected, even from his power and love, and to be acknowledged to his glory. And they who depend on him for all, shall find, by blessed experience, that he has never failed them who trust him. 

2nd, In answer to his prayer, he is discharged from his prison. He who commanded the fish to receive him, now obliges him to disgorge his prey; and once more the prophet is safe on shore, as one raised from the dead. Thus God restores the poor broken-hearted sinner, when he is often ready to despair of himself; and raises him from the death of sin to the life of righteousness. Jonah's deliverance was also a type of the resurrection of Jesus, and is a pledge of ours. When we see what God has done for him, we need not think it incredible that he should raise our bodies from the dust: and this miracle, astonishing as it is, appears the less wonderful, when we recollect that it was intended as a very peculiar type of Christ's resurrection, the ground of all our hopes. The greater exertion of Omnipotence may be expected, where the mission of the Saviour of the world, who is the great Creator and Supporter of the universe, was to be in any measure established thereby. 

03 Chapter 3 
Introduction
CHAP. III. 

Jonah, sent again, preacheth to the Ninevites. Upon their repentance, God relenteth. 

Before Christ 862. 

Verse 3
Jonah 3:3. Now Nineveh was an exceeding great city— The account here given of Nineveh is confirmed by the testimony of heathen authors. Strabo says, that Nineveh was much greater even than Babylon: and Diodorus Siculus affirms, that its builder, Ninus, proposed to build a city of such magnitude, that it should not only be the greatest of the cities which were then in the world; but that none of those who should be born after that time, attempting the like, should easily exceed it: and a little after he subjoins, that nobody afterwards built such a city, either as to the greatness of the compass, or the magnificence of the walls. It is here said, that it was of three days' journey; that is to say, of three days' journey in circuit. Diodorus asserts, that the whole circuit of Nineveh was four hundred and eighty furlongs, which make somewhat more than sixty miles; and sixty miles were three days' journey, twenty miles a day being the common computation for a foot-traveller in the eastern countries. See Bishop Newton, vol. 1: p. 254. 

Verse 4
Jonah 3:4. Yet forty days, &c.— In most of the threats of God, there is always a condition expressed or understood. It is expressed Jeremiah 18:8. It is understood in the passage before us. 

Verse 5
Jonah 3:5. So the people of Nineveh believed God— The fame of the wonderful works which God had wrought for the Jews, was spread over the eastern parts of the world. This might induce the Ninevites to hearken to a man of that nation, who came to them as sent from God; especially as he, doubtless, gave them an account of the miraculous circumstances which attended his mission. But certainly a sense of their own guilt, and of their deserving whatever punishment heaven could inflict, was a principal reason that moved them to have a regard for his message. Moreover, by the men of Nineveh's repenting at the preaching of Jonah, God designed to upbraid the stubbornness of his own people; and shame them, as it were, into repentance, lest the men of Nineveh should rise up in judgment against them, as our blessed Saviour speaks of the Jews in his time. Houbigant reads the last clause of this verse, From the highest to the lowest of the people, or from the nobles to the commonalty. 

Verse 6
Jonah 3:6. For word came unto the king of Nineveh— For word had come, or, For the thing had reached unto, &c. This king most probably was Pul, the father of Sardanapalus, who, dying about the year of the world 3237, might have been upon the throne at the time when Jonah went to Nineveh; for this happened under Jeroboam the second. See Calmet, and Usher. 

Verse 7
Jonah 3:7. Let neither man nor beast—taste any thing— This was carrying their abstinence to a greater severity than what we find practised among the Jews; for though in times of public calamity, and on the day of solemn expiation, we find that they made their children fast, as we may gather from Joel 2:16.; yet we nowhere read of their extending that rigour to their cattle. Virgil indeed, in his fifth eclogue, brings in a shepherd telling his companion, that for the death of Julius Caesar the mourning was so general, that even the sheep and other creatures were not driven to water: but possibly this may be looked upon as a poetical exaggeration. From Homer and other ancient authors we learn, that when any hero or great warrior died, the custom was, to make his horses fast for some time, and to cut off part of their hair: and we are told by the historians, that the people inhabiting the Canaries and Peru, in times of great drought, shut up their sheep and goats, without giving them any thing to eat, upon a presumption that their loud cries and bleating would reach heaven, and prevail with the Supreme Being to give them rain. 

Verse 8
Jonah 3:8. Let man and beast be covered with sackcloth— The covering of horses and mules with sackcloth adds to the solemnity of a funeral. In like manner, the mournful garb of the Ninevites was an affecting circumstance in this public sorrow and humiliation. See Houbigant. 

Verse 9
Jonah 3:9. And repent— And revoke his sentence. Houbigant. And so in the next verse, God revoked his sentence, and brought not upon them the evil which he was about to do unto them. See the note on Genesis 6:6. 

REFLECTIONS.—1st, No more disobedient to the heavenly vision, we now find Jonah ready to go; and God, though he might justly have dismissed him from his service, employs him again. 

1. God sends him the second time to Nineveh, commanding him to preach what he had before ordered him; and herein he gave him a fresh token of his reconciliation and regard, and put him once more on the proof of his fidelity. 

2. Jonah instantly proceeds on his journey, no longer deterred by any considerations: his afflictions had effectually wrought upon him, and his ready obedience shewed the truth of his repentance. Boldly, therefore, he delivered his message, going into the streets of that vast city, (which, by historians, is said to have been at least sixty miles in compass,) crying aloud, as God's herald, Yet forty days, and Nineveh shall be overthrown, by some immediate stroke of divine vengeance; and most probably he informed them, that their sins were the cause of this terrible judgment denounced against them: the time is short, yet it is infinite mercy that they have this space allotted them to repent: one day's journey he advanced with this awful warning, and waited the returning day to proceed farther through the city. Note; (1.) God's servants must apply themselves to his work according to his word, however dangerous or difficult the service may appear. (2.) God's messages to his prophets cannot alter; the impenitent sinner must perish, but those who return to him shall find mercy. (3.) They who carry God's warnings to a careless world must cry aloud, and, by their earnestness, shew how deeply they are affected with the dangers that they foretel. (4.) Great and wicked cities have need to tremble; an offended God can at his pleasure instantly swallow them up, or devour them as Sodom with fire from heaven. (5.) What sinner would not tremble, if assured that forty days should bring him to the grave? and yet he sits unconcerned, though uncertain whether so many hours or minutes are allotted him. 

2nd, One day's preaching effectually wrought upon the Ninevites, and rendered it unnecessary for the prophet to proceed any farther. Astonishing to tell! they repented at the preaching of Jonah; whilst Israel, under so many prophets, so long rising up and speaking to them, repented not. Therefore shall these Ninevites rise up in the judgment, and condemn them with all others, who, enjoying richer means of grace, continue hardened and impenitent under them. 

1. They believed God. Such divine power accompanied the prophet's word, that conviction seized their consciences; and they instantly began to consider how they might avert their impending doom, and obtain mercy with this offended God. Note; It is a blessed symptom for good, when the sinner attends to God's word, and receives it as true, bowing in deep conviction under the charge laid against him. 

2. A general fast is immediately proclaimed and observed. Tidings of this dreadful sentence were quickly carried to the palace; and, far from representing the prophet as a madman, or disturber of the peace, the nobles and people received him as an ambassador from God, and reported his message with great solemnity to their king; whereupon he rose from his throne, deeply affected with the prophet's word; and, laying aside the ensigns of royalty, covered himself with sackcloth, and sat in ashes; a noble example for his people's imitation, and a becoming expression of his own unfeigned humiliation. And all the people at his command, from the greatest to the least, copied after their royal master, and lay in sackcloth, deprecating that vengeance which all had provoked, and which was ready to consume them together. According to the decree of the king and his nobles, a fast is kept most strict and solemn; nor man nor beast may taste ought, not so much as water; but, covered with sackcloth, they are enjoined to cry mightily to God; even the beasts for lack of food would lift up their inarticulate voices: and men, women, and children, must unite in their prayers for mercy, if yet mercy might be found. Nor are they merely to make profession of penitence, but must instantly amend their lives; without which their prayers would be but hypocrisy; let them turn every one from his evil way, whatever his peculiar sin has been, and especially from the violence that is in their hands, fraud and oppression being their reigning iniquities. And when this is done, Who can tell if God will turn and repent, and turn away from his fierce anger, that we perish not? The wrath was great, their provocations aggravated, their judgment just; but God is not inexorable; there is yet hope; and that encourages and hastens their repentance. Note; (1.) The higher our station is, the more exemplary should be our conduct. (2.) The way not to break under the sword of God's judgments, is to bow under the rod of his admonitions. (3.) Fervent prayer is mightily effectual; as long as a sinner is stirred up to cry to God, there is yet hope. (4.) In times of national distress, all must unite to deprecate the wrath which is threatened. (5.) They who fast for sin, must turn from the practice and love of it; else the mere afflicting of the body availeth not. (6.) The great encouragement to the sinner to turn to God is, that there is not only a peradventure of mercy to the truly penitent, but an assurance of it confirmed by the unchangeable oath of the God who cannot lie. 

3. God saw their works, and heard their prayers; he observed their faith in his word, and the change wrought among them; he compassionated their distress, he reversed his threatenings, and extended to them the mercy which they so earnestly besought. He delighteth not in the death of any sinner; it is only by their own wilful impenitence that they bring down his wrath upon them. 

04 Chapter 4 
Introduction
CHAP. IV. 

Jonah, repining at God's mercy, is reproved by the type of a gourd. 

Before Christ 862. 

Verse 1
Jonah 4:1. But it displeased Jonah exceedingly— Seeing that what he had foretold against the Ninevites did not happen, Jonah was afraid, lest he should pass for a false prophet and a deceiver, his ministry be despised, and his person exposed to the violence of the Ninevites. He was therefore very peevish and impatient, and he vents his complaints in the following verse. There is certainly no reason to be solicitous about the justification of Jonah. It affects not the goodness of God, or the truth of Scripture, that imperfect characters are employed to communicate the divine commands. 

Verse 3
Jonah 4:3. Therefore now, O Lord, take, I beseech thee— "I cannot survive the confusion of seeing my predictions vain, and to no effect: I cannot bear to live under the imputation of being a false prophet." 

Verse 4
Jonah 4:4. Doest thou well to be angry?— Hast thou a sufficient cause to be angry? God asks him, whether his reputation is of so great consequence, that for the defence of it many thousands of men who repented should perish. But the reputation of Jonah was really in no danger; for the Ninevites did not doubt that he was sent by God, because they believed God, and sufficiently understood the condition implied, that if they repented they should not be destroyed. See Houbigant. Taylor says, the words should be rendered, Art thou very much grieved? and so Jonah 4:9. See Heb. Eng. Concordance, R. 748, 637. 

Verses 5-8
Jonah 4:5-8. So Jonah went out, &c.— Now Jonah had gone out—and he sat, &c. The author of the Observations asks upon this difficult passage, Did Jonah make himself a booth of boughs, in which to wait the event of his prophesy; and did the gourd come up in one single night afterward?—So our version supposes, and this is also Lowth's opinion. But had this really been the case, one cannot easily conjecture why the coming up of the gourd should have given him such an exquisite pleasure, or its destruction so much pain, when he had his booth to shelter him, which he had before thought very sufficient. By the description given of this country by Thevenot, who travelled in it, it should seem, that the lands on the Mesopotamian side of the Tigris, opposite to where Nineveh stood, are low; for they are cultivated and watered by means of little ditches, into which the water is poured out of the river; consequently it might be, and probably was, for the sake of the view he might have of the city, that Jonah placed himself on the east side of Nineveh, rather than on the west in Mesopotamia, towards his own country; and not, as Lowth imagines, the better to escape the pursuit of the Ninevites, in case they should follow him to take him. There is not the least ground to imagine that Jonah had any such jealousy. The side of Mesopotamia, says Thevenot, is well sowed; but the Curdistan shore barren and uncultivated. This made a shelter of more importance to Jonah, few or no trees, we may presume, growing in this barren place, under which Jonah might have placed himself on the withering of the gourd. This accounts for his uneasiness; but then it will not be easy to conjecture whence he could get boughs to make himself a booth. This, joined with the consideration that the word סכה sukkah translated booth, sometimes signifies a shelter, in the preparing of which no art is used, as in Jeremiah 25:38. Job 38:40 and that the words, the Lord prepared a gourd, may also signify, he had prepared one; might lead us to think that this gourd, which Jonah found in this desert place, was the booth under which he placed himself, and all that he had, making it his defence against the heat; the perishing of which, in course, must give him great pain; especially when we consider the intolerable heat of the country; which is such, that Thevenot informs us, he did not go to visit the reputed tomb of Jonah, on the east side of the Tigris, on that account, there being hardly a possibility of stirring abroad two hours after the sun is risen, till an hour after it is set, the walls being so hot, that half a foot from them the heat feels as if it proceeded from hot iron. Concerning the kind of plant, whose shade was so refreshing to Jonah, I do not take upon me to form any conjecture. And as to some of the abovementioned particulars, it is but right to acknowledge, that Rauwolff gives a very different account from Thevenot, if he be rightly translated; for in Mr. Ray's collection he is represented as saying, that they sow the greatest part of the corn there, on the eastern side of the Tigris, and that the Mesopotamian side is so sandy and dry, that you would think you were in the middle of the deserts of Arabia. Thevenot, however, is generally acknowledged to have been an accurate observer; and his account, from a view of the above remarks, seems to throw light on the history of Jonah, and may, on that account, be believed to be a just one. See Observations, p. 86. To these remarks we may just add, that though the Hebrew word קיקיון kikaion, is rendered by many versions a gourd, yet it seems properly to mean the ricinus, or palma-christi. It is described by St. Jerome as a kind of shrub, having broad leaves like the vine, affording a very thick shade, and supported by its own stem. It grows, says he, very commonly in Palestine, and chiefly in sandy places; and if one throws the seed upon the ground, it thrives wonderfully fast, and, within a few days after the plant appears, one sees a little tree. There can be no doubt, however, that this was miraculously raised and prepared for Jonah, as well as the great fish; for the same word is made use of upon both occasions. See chap. Jonah 1:17. The reader will find in Scheuchzer, tom. 7: p. 466 a curious plate and account of the ricinus. 

Verse 10
Jonah 4:10. Thou hast had pity on the gourd— God confutes the impatient grief of Jonah by a similitude. "You acquiesced in that plant, which afforded you a shade; I acquiesce in the repentance of the Ninevites. Therefore you ought not to grieve because I spare them, unless you prefer your own advantage and reputation to my glory and will." That Jonah is an allegorical person, our blessed Saviour does not suffer us to doubt; who, when he taught that Jonah was a type of his resurrection, shewed at the same time, when those things would have their completion which were meant by the allegory: for as by the miracles which happened in the mission of Jonah, the miracles of the rising church were presignified; so in the disposition of Jonah was pointed out the future disposition of the Jews, who would seek their own glory, and prefer it to the salvation of the Gentiles; who would glow with envy against the Gentiles, though their salvation or Saviour was to spring from the Jews themselves; whom God would not yet utterly desert as a nation, though separating themselves from those converted to him; as he deserted not Jonah, separating himself from the city of Nineveh; but yet whose envy God would not regard, when they would have him indulge and spare their antiquated law, as a dry and withered stem, because he will not forsake the multitude of the Gentiles returning to him, that the Jews themselves may at length become imitators of the Gentiles. By this allegory, which derived its authority from our Saviour, the extraordinary miracles related in this book will be sufficiently explained. It may not be improper to add, that possibly God might design this call to the Ninevites, as a pledge and assurance of his future admission of the people of all nations into the privileges of the Christian covenant. This certainly he might have under his immediate view, to shew the disparity between his nominal people and heathens; and upon the comparison of their several behaviours, to shame them for living unreclaimed, under the constant preaching of his prophets for so many years; when a people, whom they despised, as being strangers to the covenant of the promise, had by the mighty power of his word, been converted or awakened to repentance in the space of three days. See Houbigant, and Calmet. 

Verse 11
Jonah 4:11. Should not I spare Nineveh, &c.— It is generally calculated, that the young children of any place are a fifth part of the inhabitants; and, if we admit of that calculation, the whole number of inhabitants in Nineveh amounted to above 600,000; which number will appear by no means incredible, if we consider the dimensions of the city, as given chap. Jonah 3:3. So large a city might easily contain such a number of inhabitants, and many more; and at the same time there might be, as there are in most of the great cities in the East, large vacant spaces for gardens or pastures; so that there might be, as the sacred text asserts there was, also much cattle. It has been observed, that the book of Jonah ends as abruptly as it begins. It begins with a conjunction copulative, And the word came unto Jonah, דבר ויהי vaihei debar, &c. which has made some commentators think, that it was but an appendix to some of his other writings: and it ends without giving us any manner of account, either of what became of the Ninevites, or of Jonah himself, after this expedition. It is likely, indeed, from the compassionate expressions which God makes use of towards the Ninevites, that for this time he reversed their doom; and it is not improbable that Jonah, when he had executed his commission, and been satisfied by God concerning his merciful procedure, returned into Judaea. We may presume, however, that the repentance of the Ninevites was of no long continuance; for, not many years after this, we find the prophet Nahum foretelling the total destruction of that city. See Calmet and Bishop Newton. 

REFLECTIONS.—1st, Never was perverseness more strange and unaccountable than here appears in this angry prophet. 

1. He is exceedingly displeased at the repentance of the Ninevites, and the mercy extended to them, which one should have thought would have been the very joy of his heart. Perhaps he had imbibed the common Jewish prejudice against the heathen, and was unwilling that the crumbs of mercy should be cast to these dogs. Probably also he esteemed this a deep reflection upon Israel, that heathens should repent so readily, and they continue obdurate. But what seems most to have touched him was his own reputation, lest he should be counted a false prophet. So apt are we to be selfish, and more concerned about the vain world's opinion, than about God's glory, and the good of men's souls. 

2. He dares expostulate with God on the subject. It is said that he prayed; but very unlike was this prayer from what he had so lately offered up to God. He begins with justifying himself to God for his flight to Tarshish, insolently insinuating that he was then in the right, having foreseen that this would be the consequence, because, as he suggests, he knew God's gracious character, and his readiness to receive and pardon returning sinners: a most amazing cause indeed for his displeasure! So ready are passionate people to suggest the most absurd reasons to justify their anger. And now in a passion he is tired of life, and wants God instantly to dispatch him, as if it was better for him to die than to live, and bear the reproach of a false prophet: a temper, indeed, very unfit for a dying man: but those who are blinded by their passions are destitute of reflection, and usually deaf to advice. 

3. God justly rebukes him for his impatience and causeless perverseness. Doest thou well to be angry? what a mild rebuke for so great a provocation! If God be thus gentle, much more ought we to be so, and use that soft answer which turneth away wrath: or is doing good displeasing to thee? which should have been his delight. Surely never was greater forbearance; instead of striking him dead in judgment, as he deserved, the Lord kindly seeks to soften his resentment, and bring him to a better mind. What miserable, eternally miserable souls had many been, if God had given them their wishes, and sent that death which they impatiently invoked! 

2nd, The beginning of strife is usually like the letting out of water; passion, having once taken the reins, goes from evil to worse. 

1. Jonah retires in sullen silence, and waits without the city, to see what would become of it, having made for himself a booth with boughs of trees, to shelter him from the sun and rain. (See the Notes.) Probably he thought that if the greater judgments were removed, some lesser ones might be inflicted, and save his credit as a prophet; or he might presume that the repentance of the Ninevites would be of no long continuance, and then their ruin would return upon them. 

2. Though in his present spirit he little deserved any favour from God, yet He, who is good to the evil and unthankful, thought upon him in his incommodious habitation, and caused a gourd, or, as others interpret it, a tree called the ricinus, or palma-christi, to spring up suddenly, and spread its shadow over him, to deliver him from his grief: probably the heat of the sun was very troublesome, and added to his other vexations. Note; (1.) They who vex themselves with imaginary ills, are often suffered to feel real misery. (2.) Though we are often froward children, God is a tender father, and pities us even when we deserve punishment. 

3. Jonah was exceeding glad of the gourd; he rejoiced with a great joy, as the words may be rendered; excessive in his gladness, as he had been in his anger. So easily do hot and hasty spirits run to extremes; and they who vex themselves about the loss of worldly trifles are usually as easily and as much elated with their gain. 

4. God smote the gourd by a worm that he had prepared next morning, and left Jonah as much exposed as ever; and, to make him feel more sensibly the loss, he sent a vehement east-wind, which with the hot sun-beams beat upon him; so that he was quite overpowered, and ready to die with the heat, from which he had no shelter. So quickly fading are all our earthly comforts, when God pleases to send a worm to our gourd; and when we are most happy in them, perhaps even then the instruments are at work to destroy them. In all sublunary goods, therefore, we should rejoice as if we rejoiced nor, that we may be ready to bless God when he takes away, as well as when he gives. 

5. Jonah relapses into his former fretfulness, and, with impatient discontent at the loss of the gourd, again wishes for death, as a deliverance from his misery. Thus inordinate affection lays a foundation for inordinate affliction. 

6. God expostulates with him on his sin and folly. Doest thou well to be angry for the gourd? Note; It becomes us in all our losses and crosses to check our inordinate discontent and anger, and ask, Do I well to be angry? so long, so often, on such frivolous occasions? One moment's reflection should shame and silence us. 

7. Far from standing abashed at this reproof, he daringly vindicates his perverseness: I do well to be angry even unto death. Thus do ungoverned passions bear down reason and conscience; and, deaf to conviction, men vindicate the most glaring absurdity and guilt. Nay, self-murderers, many fret themselves into diseases of body, as well as bring sin upon their souls, and will indulge their fretfulness and rage, though death be the consequence. 

8. God, for his conviction, applies to him the case of this gourd, about which he so vexed himself. If he was so concerned about a poor shrub, the growth of a night, or the creature of a day, which he had used no pains to plant or water; with how much more pity might God well regard the vast city of Nineveh, where, besides the other inhabitants, were more than sixscore thousand infants, unable to distinguish good from evil, besides much cattle. The animal life was far preferable to the vegetable, and much more immortal souls to both; and here were thousands, and such as never by actual transgression had offended—arguments which should for ever silence his discontent, and lead him to adore the transcendant mercy and righteousness of God. We may reasonably hope that the prophet was convinced, and humbled to the dust; and that he left us this faithful record of his sin and folly, that we might be warned against the like perverseness, or be encouraged to repent of it, and find mercy. 

